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4 da whoa sa en 
The Gift of Guru Nanak. 
1. THE GROWING IRRELIGION. 


Looking around us with buta little carefulness 
we see unmistakable signsof a growing irreligion in 
the present-day human society. Religion is gradually 
losing hold of human affairs and is fast becoming a 
thing of the past. 

This fact is nowhere more in evidence than in 
the West. But East end West, these days, are only 

^. empty names. The rising tide of Modern Civilisation 
has washed away all such distinctions and Science, 
having annihilated space and time, has made the 
whole world íeei and act as one in a way it has never 


done before. No wonder, therefore, that the wave of 
irreligion that took its rise in the West has begun to 
‘beat against the shores of the East as well. Circum- 
stances, in the West, no doubt, favour its progress, 
yet under the modern world conditions, the East 
cannot remain unaffected by it, and time is not far 
distant when the whole world will be enveloped in its 
sweep. Even now, religion is becoming, everywhere 
a matter of mere form and fashion. It is a Sad State 


of affairs and can on no account be viewed with 
equanimity. 
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2. THE CAUSE OF IT. 


The major portion of the blame for this state of 
affairs is laid at the door of material advancement 
arising out of the growth of scientific knowledge, and, 
perhaps, rightly so, for science has added so much to 
our material comforts, and conveniences, that, in the 
enjoyment of them, we have altogether lost sight of 


the final end of life, the supreme purpose of our being. 
It is no wonder, therefore, that we are fast becoming 
irreligious. e 

Yet Science, as such, is not blame-worthy. It is 
a useful branch of knowledge, and'has done so much 
to save man's time, energy, and labour, and to add to 
his well being, on the whole, that it would be the 
height of folly and ingratitude to condemn it. Rather 
we should exalt, and extol it as affording high oppor- 


‘tunities for goodness in softening the, otherwise, very 
hard lot of man. The trouble therefore does not lie 
with the scientific knowledge per se, but with our 
mis-apprehension of its purpose ‘and use. 


3, SCIENCE. 


Science as an intellectual pursuit, is a systematic 
search alter truth inthings. Its sphere of activity is 
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the phenomenal existence, the world as it comes 
under observation through senses. It enables us to 
understand the inner causal connections, to have 
control over the brute forces of Nature, and to harass 
them in the service of man with a view to add to the 
ease end efficiency of life as a phenomenal existence. 
But beyond the phenomenal the eye of science 
cannot p: netrate. 


The noumena is beyond its ken! What it cannot 
bring under the microscope has no existence for it. 
As an instrument of religious knowledge, therefore, 
scicnce is most inefficient, even deceptive. "What 
wonder, therefore, that the world, that is reposing its 
faith too much in science, is graduall drifting 
towards atheism. 


4. PHILOSOPHY. 


If science has failed us in our. quest for religion, 


what about Philosophy? Philosophy, too, is an 
intellectual pursuit. But while science deals with’ 
the phenomena, the existence as perceived, philosophy 
deals with the noumena, the existence as conceived; 


so thatthe philosophic enquiry begins where the 
scientific enquiry ends. Each is a distinguishable 
stage of the process known as the intellectual pursuit 
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of truth. The difference lies in their subject matter 
and sphere of activity rather than in their aims and 
methods. Whereas science looks for consistency in 
things, philosophy looks for it in thought as related 
to things. Philosophy takes up all those questions 
that science leaves unanswered, and in the interest of 
final consistency examines all the basal assumptions 
of science with a view to determine their final 
validity. \ 

Hence ali the fundamental problems of human 
experience—mind and matter; space and time; 
freedom and determination; mortality and immortality; 
God and the Universe—come within its purview. It 
deals with them in its characteristic manner and offers 
solutions of a plausibility that affords utmost. Stis- 
faction to the human intellect. No wonder, therefore, 
that it is mistaken for religion, and is purveyed as 
such to the man in the street. Many of the, socalled, 
religions of India are, in reality, philosophic doctrines 
of one type or other, in disguise. 

But Philosophy is no more religion than science 
is. If science has failed to give us religion so has 
philosophy. It can tell you a lot and a very plausible 
lot, about God and can even give you unassailable 
proofs of His existence, yet it can give you God no 
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more {һап сап the photograph of a snow clad peak 
the coldness of snow, or that of a river the force and 
the rush of its waters. In short it can make you а 
learned theologian but not а man of God, an optician 
with restoring you sight. 


5. RELIGION. 


Religion, therefore, іѕ quite distinct from both 
science and philosophy. Hence much of our trouble 
arises from our confusing it with one or the other. 
Agnosticism and Scepticism furnish examples of one 
kind and materialism that of the other. z 


Religion is Ше, a practice, not a theory. Itis 
life as it ought to be. It posits for life an ideal the 
voice of which is heard in every human bosom. It 
is God’s voice in man, the eternal call to rise above 
the actual, to rise higher and higher, and to make 
the earth do so. It is the‘ Hukamnv,in the language 
of Guru Nanak (Jap-ji-Pauri 2). 


ETA HAL чч 91 Tele Ета a Ф 
NAT EHH H IA тезӣ ёа и 


“All are within his command and none beside 
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it. О, Nanak, he who rightly understands it is 
purged of all egotism." 

The command is God in man and a life in 
h itis a truly religious life, one of perfect 


accordance wit 
in relationship of active fellowship. 


oneness with Him, 
The command is within you and can only be directly 
apprehended by the inner sense of intuition, rather 
than heard by the outer ear or understood by the 
intellect. 

Science and philosophy can be of no help here. 
They both appeal to the intellect affording satisfac- 
tion ойу to its habitual craving for simplicity behind 
complexity, and unity behind multiplicity of things. 
They are both analytic and dissective in their 
method and theoratical in their aim; and can, there- 
fore, dealonly with thedead and the inért and not 


the living and the active. Life is activity and as ' 


such baffles all analytic and dissective examination. 
To know, it is to live it; and, to live it is t» know it. You 
- had rather stop the wind to see how it blows than 
life to see how it goes on. 
Religion is life and God the very centre of it. 
Hence all attempt to grasp it by intellect is doomed 


to failure. But the modern world is intellectulistic 
in the extreme. It pins its faith too much to this 
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faculty of the human mind. Hence it fails to under- 


stand religion, and so we see irreligion growing about 
us. 


6. THE EXPERT DIAGNOSTICIAN. 


It was ata time very like the present that the 
clarion cali of Guru Nanak was sounded. He rose 
like an expert diagnostician, unfailing in his skill, and 
feeling the pulse of the suffering humanity laid his 
finger exactly where it ailed. He saw that it was - 
afflicted with over intellectualism and vicious forma- 
lism; that superstition and purochial prejudices clcuded 
its vision; that evil customs and practices over- 
whelmed its life; and that the Hukam the -divine 
command was absolutely ignored. 


He, therefore, set about his task in right earnest 
and told the suffering man that books did not avail 
even ifa whole life-time, every moment of it, were 
devoted to their study (Asa-di-war, qÈ qi лет 
adaig etc); no amount of philosophising about 
God could bring him any the nearer Him (Jap ji Pauri 
1) nor was He to be sought for beside the self, nor 
were there any special rites and forms to be observed 
to compare Him up. My God is within me an ever 
present reality. We all live, move and have our 
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him with the inner eye 
Him. Only a change of 
rambles about 
re at once and 


being in Him. Ошу look for 
of the self and you will have 
point of view is needed. Give up your 
the circumference, jump at the cent 
see life from within. Then the riddle of the sphinx 


will be solved and you will have a fresh outlook on. 


_ life. Truth will at once separate itself from false- 
hood, real from the unreal, the good from the evil, 
_and the beautiful from the ugly. And life will appear 
in its truest garb, a woven texture of many coloured 
yarn of truth, beauty and goodness, done in an 
infinite complexity of design. All your disaffection 
with things will disappear, passimism will turn to 
optimism and you will see truth, goodness, and 
beauty. permeating things through {па through. 
Your apathy will yield place to sympathy, hatred 
to love, and cruelty to benevolence and ‘charity. 
Distinctions of birth, caste, creed and wealth will 
disappear and you will see man in his exalted posi- 
tion of the crowning achievement of nature and the 
highest fulfilment of the divine essence in things, 
whose service, henceforth, becomes your first and 
foremost duty. 

Places of misery, want, and vice will be your 
real field of activity, and you will be there not to 
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curse and condemn, but to cure and correct. 
Thus, as the Guru puts it:— 


~. $^ ^ а а 
Hel зїї ACA SET AAs Asst ANTS Ui 
“ол - V^ ma tT 

FA A Wie «а тї 918 Weng і 

“The egg of superstition is burst; the mind is 
illumined, and the Guru having cut the fetters off my 
feet has set me free."— With your scepticism gone 
and the mind enlightened you will feel within you 
the life Slood of true freedom, pulsating in every 
vein of your body. 

Thisis Guru Nanak's point of view, his gift, 
his message, his cure call it what you will His 
world is a world of truth, beauty and goodness, and 
his God the supremely true, the supremely beautiful, 
and supremely good and ever happy:— 

[m se 
Git Talia чет Я AS 1 ар} 
that pervades the universe. In опе word itis the 
supreme excellence, the value of all values, the being 
of all beings, and the cause of all causes. And the 
human conscience within is the voice of His Hukam 
His word, His command, pointing us the way to Him 
across infinity and eternity. 
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7. OUR TASK: 


A constant pursuit, therefore, of the Trinity of 
Excellence and a relentness war against the corres- 
ponding ‘trinity of evil, in all the spheres of human 
life:—thought, feeling, and will or action—is the sole 
task of man on earth. And whoever of us has a 
maximum of excellence and a minimum of evil in 
him is the God on earth, the Avtar, the true superman— 
not Neitchee’s superman the human bully. His super- 
man is the scourge of man kind but the man-God is 
its solace and comfort. He is a perfect man in whom 
human life attains to its highest fulfilment. He is the 
highest manifestation of the divine essence and every 
action of his reflects its excellence in all its aspects 
in varying proportions, spreading peace and ‘comfort 
round about. 


8. HOW TO BE A MAN-GOD? 


` Guru Nanak himself raised this question and 


answered it in his own characteristic manner. 
f das AA ч ge di fe d — 
SRA Tet FSM sas RAA WIS I 
* How is one to be truthful? And how are the 
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(13 4) 
fetters of untruth to be cut off? O, Nanak, this can 
be done by living in obedience to the Command of 
the supreme Will.” 

Apprehend the divine command and live as it 
dictates and you will'become a Sachiar, a man of 
truth, a Man-God. But how is it to be discovered 
whether one has apprehended the divine command 
and is living in the light of it? Wh:at is the sine qua 
non of such a life? Note Guru Nanak’s answer:— 


WAG ga sp 99 
A ~ 
TISA He a Hie ll 
“О Nanak, when one rightly apprehends the 
divine command, his heart gets purged of all egotism.” 
Freedom from egotism, therefore is the sign of 


the soul that has, rightly, apprehended the command 
of the supreme Will. Egotism is a primary and 
inherent disease of the soul out of which spring all 
its other diseases, and therefore all its misery in this 
world. Hence if the soul is cured of it, it will be 
restored to its pristine health and purity and will be 
saved from misery in this life. The guru calls it the 
diragh-rog, the fundamental disease of the soul, and 
prescribes a remedy for it, 
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зй eT UTS те ЯП RE НИЄ I 
фе at arse aT aT ag FANS п 
ате Fe OTE эт 119 әт ga Uis N 


Hawme is the full disease of the soul, but the 
latter has its cure too within itself, with the grace 
of God and by living in accordance with the Guru's 
word it can be got rid of. 

This is Guru Nanak's diagnosis of the soul's 
disease and this the treatment he prescribes for it. 


9 SADHAN (PRACTICE) 
Now the question arises: that if the right appre- 


hension of the diviue command is the sole remedy 
for all the ailments of the soul what means are 
there to bring this consummation abouts Slt is 
certainly not easy for every one of the mortals to do 
so, without some tangible means toadopt. We are 
so much taken up by the razzle-dazzle of life that 
we can hardly pay any heed to the feeble voice 
within. 

Intellect plays such a prominent, and predomi- 
nent part in our life that there is hardly any occasion 
for the exercise of our intuitional faculty which alone 
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can make us aware of the divine command. It is 


therefore, necessary that out of our busy hours of the 
day, some time’is set apart for this purpose. Now 
the question is, what is to be done during that time? 
Nanak the Guru's answer:— 


ФЕ Тє att TH Ria RA qum I 
get fe Frey seat Pag vr чї RA 1 
AV Tat Ws AUS TATA AAN I 
“ What then should I contemplate upon to see 
the divine presence? And what words Shall I utter to 
win his love? At the purest hour of the day reflect 
upon the greatness (virtue) of the divine name.” 


This is the Sadhan, the practice that the guru 
recommends. You need not place anything before 
you to fix your mind upon to see the divine presence, 
nor need you utter any word to win His love, only 
reflect intensively upon the greatnessof His name in 
the early homes of the day. This will afford your 
intuitional faculty an opportunity to function and 
will prepare your soul for that inspiration which will 
at once enable you to see God within you, and to 
apprehend his command directly. Henceforth He 
will be with you, to guide you on the paths of 
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cighteousness, so that your life will become a source 


of divine effulgence to all others. 


10. THE MEANS OF THE 
; SADHAN: 


It is the faith of every Sikh that the best means 
of this Sadhan is Gurbani. Gurbani is the music 
that came out of the Guru's heart when he found 
himself in communion with the divine presence with- 
in. Itis, therefore, an expression of that ecstatic 
emotion that to he felt when he was in direct touch 
with God, and therefore with truth itself. Hence it 
is the purest word ever uttered by human tongue. 


Now it isa psychological common-place, that 
every emotion is attended by a characteristic 
physical expression, and both the emotion and its 
expression are so closely associated with each other, 
that not only when you feel the emotion you have 
the expression, but also when you reproduce the ex- 
pression you begin to feel the emotion. When, 
therefore, you are angry you show an angry face and 
conversely when you make an angry face you begin 
to feel anger within. 


Now apply this to Gurubani. Gurubani is an 
emotional expression. It is music utter by the Guru 
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` їп those moments of ecstacy when he felt himsell 
united with God. Therefore, when rightly sung (i. e. 
sung in rhe right tune, and at the right moment сог. 
responding to the tune) it arouses within the soul the 
same emotions that the Guru felt when he uttered it. 
These emotions constitute a most favourable occasion 
for the divine inspiration to come, and the intuitional 
faculty to function. It cannot, however, be said that 
the inspiration will come in every case of the recital 
of the Gurbani. It much defends upon the attitude 
of the soul with which the bani is recited, and mainly 
upon its susceptibility to such emotions and the 
stage of preparednees to which it has raised itself by 
practice. Hence a regular recital of Gurbani is re- 
commended. It will gradually prepare the soul for 
the reception of the inspiration when it comes. At 
the same time one should keep his self under con- 
stant examination to see that the recital does not 
become mechanical, that it is done with understand 
ing, and that the emotions are encouraged by 
excluding all other thoughts and feelings from the 
mind. One shabd recited and meditated upon will 
do more good to the soul than whole Granth Sahib, 
mechanically recited. Such judicious recitations 
will improve the soul's sensitiveness to good emotions 
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and render it capable of divine inspiration. 


Hence arises our reverence for the gurbanl. It is 
the means of holy communion with God, of obtaining 
that touch with him that is the Pre-requisite of all 
victuous life, ` 


ГД 


11. SALVATION. 


But once this touch is obtained the soul rises 
above gurbani, and enters Sach Khan, the realm of 
truth itself and thereafter enjoys a close and active 
fellowship with God, the Sat Guru:— 


Mag HieA VI Be E RIUTE SHEA 


‘By uniting with the true God and being purged 
of egotism the soul attains to etarnal sa!vation.' 


Salvation therefore is a positive state of life 

` here and now, not a negative one like nirvana and 
that too of an imaginary one to come. It is rather 
the highest fulfilment of this life, a state of union 
and communion with God, a complete surrender of 
the individual to the supreme Will. The dcor to it is 
not death but life. Thus life gains a new significance. 
It is no longer to be treated as evil but as gocd, as 
providing a golden opportunity tot he soul to gain its 
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end. It should therefore be made the best use of and 
should on no account be wasted. 


AIAG заа grey = ата ат fen wa э d 


"Human life is a golden opportunity, so if it is ' 
not dedicated to the divine Name (cause) it is simply 
wasted." Such is the value that Guru attaches to 
this life. 


12. THE LIBERATED SOUL. 


The man who has obtained salvation is а 
changed man altogether. He is one “born again,” in 
words of Christ, and therefoue fit to enter the kingdom 
of heaven, His is a life purged of hawme (egotism) the 
root of all sin. His whole activity is devoted to the 
promotion of the divine in things, to making heaven 
of this earth. So he wages a constant war against 

evil, bearing untold suffering, yet Carrying it on relent- 
lesly till the enemy is vanquished and the divine 
puipose is vindicated. t 

Such а war was waged by Guru Arjan, Guru 
Teg Bahadur, Guru Govind Singh, and, after them, 
by a whole host of sikh martyrs who bore terrible 
suffering in the cause of truth and goodness, усі ` 
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swerved not even by а hair's bread‘h from the right 
path. This is true martyrdom. All else is sham 


and hypocricy. 


13. SUFFERING: 


A worldly minded person always associates pros- 
perity and happiness with virtue and misery and 
pain with vice. He is, therefore, unable to understand 
why a high-souled person, like Guru Arjan Dev 
should suffer misery and pain, and а low-souled one 
like Chandu should enjoy prosperity and pleasure. 
As has already been pointed out that when a 
devotee’s soul is illumined by the divine touch his 
outlook on life is altogether changed. He makes a 
iresh evaluation of old values. The intrinsic values 
replace the extrinsic ones in his estimation. '«There- 
fore pleasure and pain acquire a new meaning:— 


є TS Ча d WEST 
"Pain is curative like medicine to the soul 
while pleasure is destructive like disease." The 
devotee neither courts the former nor shuns the latter. 
He pursues his object straight on, unmindful whether 


it is attended with pain ог pleasure, misery or pros- 


perity; and is never more? happy than when suffering 
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in the divine cause, Seated in the vat of boiling 
water Guru Arjan enjoyed that bliss that Chandu 
with all the pleasures and comforts of prosperity 
could not even dream of. Guru Govind Singh was 
never more happy than when two ofhis sons laid 
down their lives on the battlefield urder his very eye. 


Does it, therefore, mean that the devotee has 
Rot to pursue any worldly ends, the objects of extren- 
sic value? Not at all. He shall not make them ends- 
in-themselves but means to subserve higher ends, 
and finally the end of all ends the divine ' 
purpose. 


14. HEAVEN AND HELL- 


Gnru Nanak has nothingto do with heaven 
and hell as popularly conceived. As such they are 
only myths, creations of fancy, the over drawn pictures 
of our physical comforts and discomforts in this world. 
True heaven according to him is a life dedicated to 
God, and lived in perfect obedience to His Command, 
though attended with most terrible physical suffering, ` 
while the true hell consists in a life unaffected by 
the divine touch though attended with every 
pleasure and comfort that the world can provide. 
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Such like salvation, are the Guru's conceptions of 
heaven and hell. They are positive states of this exis- 
terce, and man himself is responsible whether he is 
in heaven or hell. They are both of his own making, 


15 THE VIRTUES OF GURU NANAK 5 
| RELIGION: 


Now that the doctrine of Guru Nanak’s faith has 
been laid out it seems but meet thatits virtues, too 
are briefly explained. Of these the first to attract 
our Notice is its: 


(A) SIMPLICITY. 


No religion in the world can beat it in this res- 
pect. There are no elaborate philosophic, or mytho- 
logical doctrines to uphold it. It takes its stand on” 
the bed rock of facts, on the undeniable facto:s of 
moral life—man, conscience, and God-man the 
free and active agent in the universe, God the very 
breath of its nostrils, and conscience. His immortal 
voice within the human breast, the point о! cortzct 
between man and his maker, between earth and 
heaven, good and evil and for the matter of that, 
heaven and hell arise out the closeness or otherwise 
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of this touch. Salvat'on is the highest consummation 
of this touch or Contact lead'ng to the 'completest 
Surrender of the human to the divine Will Asa 
golden opportunity for attaining this state, this life is 
regatded as essentially good and therefore worth 
iving. | 


(В) ITS CATHOLICITY. 


The Simplicity of Guru Nanak’s religion, and 
the f undamentality of its doctrines widen its Scope to 
such an extent that it may well be called a Catholic 
rcligion, a religion of humanity rather than of a 
section; humanitarian rather than sectional. | 

іча «Їй Sis BRAS ate u 
WAS TA Ty я FF N 
“There is no questicn of the pure and the impure, 
:O, Nanak, he that has ability can do it." i 

Thus Guru Nanak’s message is not meant for a 
privileged class. It is meant as much for the low 
and the down trodden as for the high and the affluent, 
In: short it is addressed to man, as man considercd 


apart from the accident of birth and the furniture of 
fortune, Hence its catholicity. 
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( 2+) 
(С) ITS FREEDOM FROM MYTH. 


It is a highly note-worthy feature of this religion 
that it is free from myths. Here one has to look ів, 
| vain for gods and goodesses, angels and devils, 
‘slaves and houries, high mansions and smiling 
gardens with rills of milk and honey flowing through 
them. His God, instead of being а magnified ' 
grandee poised high up in the skies, is a living force ` 
‘that animates this earth, and makes for Truth, · 
Goodness, and Beauty. His heaven and hell are no 
extra-pmundane regions, but positive state of freedom ' 
and bondage of the soul in this world. 


(D) ITS FREEDOM FROM FORMS AND 
RITUALS. 


Another wholesome feature of this religion is its : 
freedom from absurd forms, and rites. As there are no 
‘gods and goddesses to be propitiated no rites and 
ceremonies are to be observed, hence none are pres- 
cribed. The only practice enjoined is meditation 
upon the virtues of the divine Name by means of 
Gurbani. But even this may be dispensed with | 
when the soul is well advanced on the way to God. 
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(2 ) 

'(E)ITS FREEDOM FROM PRESCRIPTIVE 
А CODES. 

This religion contains no lists of commandments 

to be obeyed, virtues to be practiced, and social ү 

{about eating and drinking, bathing and dressing, 

wedding and funerals etc) to be observed. They do 

Rot have much to do with the inner life of the soul. 

They only regulate man's relations to his surround- 

ings. Hence have nothing to do with religion. So 


Guru Nanak takes no cognisance of them. It is all 
left to the man himself to determine what to do and 
what not to do. 


(F) ITS RATIONALISM. 


No religion in the world makes such an appeal 
to reason as does the religion of Guru Nanak. In 
taking its stand upon the fundamentals of moral life, 
and being free: from myth, absurd forms, and 
cites, and prescriptive codes it makes a forcib'e 
appeal to the rational self... It calls forth. no blind 
faith to accept absurdities, The God that you are 

. Offered-is the опе аі” you-will „yourself: perceive "as 
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( 26 ) 


rce within you that urges you on toa 


a living fo | i 
higher and better life. The salvation that you will 


have is not a chimera ty 
this very existence of yours, and something positive 
.. that under the given real conditions you will actually 
"have. No promises made, no hopes held out, no 
- helps offered, and no gilded pictnre of a future life 
presented. Only the right road is pointed out to the 
man on which he must help himself. How fair and 
above board. No wonder therefore that the appeal 


that it makes to reason is irresistible 
(G) ITS BUOYANT OPTIMISM. 


‚ No less important than its rationalism is the 
buoyant optimism of Guru Nanak's religion. It is the 
gospel of hope. Despair has no place in it. It is never 
too late for one to mend. No circumstances in life are 
зо distressing as to discourage one. Gur-sikh is 
always happy and buoyant (chardlh: kala). He never 


steps backward, but always forward. He must ever : 


be a victor and never a vanquished. For him this life 
is not only worth living but worth living well. It is 
God's abode and as such an object of his reverence. 


fz AY ча A Ж апат ЧЧ TT RA Tg Ul 
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“This world is the tenement of the true one, and 
the true one dwells in it.” Hence it is essen- 
tially excellent, an occasion for the manifestation of 
the true, the beautiful, and the good. 


(H) ITS MODERNITY. 


Last, but not the least, is the modernity of 
this rcligion. Тһе modern world has become 
enlightened and free to such an extent that it can 
no longer countenance mjths, absurd forms, and 
practces, and prescriptive and restrictive codes. 
Blind faith has no place in it. It must weigh with 
the scales of reason all beliefs and practices before 
accepting them. Besides it isoptimistic to the very 
core, as is evident from the way it is daily adding to 
its comíorts and conveniences. Hence no religion 
that does not appeal to these instincts of it can find 
favour with it. 


Of all, therefore, Guru Nanak’s religion stands 
the best chance of acceptance. Therefore if ever 


humanity seeks for a religion that would appeal to 
its present instincts, suit its present conditions and 
satisfy all its constituents, it would find it in Guru к 
Мапа religion. Guru Nanak’s religion, therefore, 
as contemplated by the Guru himself i.e. as a religion 
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( 
lof’ mankind, is yet to come. Humanity is yet to 
‘take it; But if cannot take it unless it is presented 


toit in its pristine purity. 
Guru Nanak's religion, therefore, has‘a great 


future. It promises to become, in time, the religion of 
the whole enlightened world. 


inrita SAT SIRI AKAL. 
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Thé Simla Printing Press, Amritsar, 
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